How did the Moravian Brethren, scattered across the globe in settlements and missionary outposts, succeed in maintaining a communal identity at a time in which international communications were so irregular and uncertain? This is the question that I will explore in the following.
In , the philanthropist Christian Gotthilf Salzmann called the Moravian Brethren "citizens of the world":
One has written so much since then about cosmopolitanism, about being a citizen of the world-but I nevertheless find it nowhere so pronounced as in this community. Indeed, we often speak with lively engagement of everything happening in the world: We pass judgments on the decisions of the American Congress, on the plans of our great Emperor, on the whale catch near Greenland, as on the lasciviousness of the residents of Otaheite-but talk and judge is all we do. The Moravian speaks little, and acts all the more. As soon as it has to do with the will of the Savior (please allow me to use their language for a bit), he goes with the same sense of joy to Greenland, from there to St. Croix, and from St. Croix to Sarepta, that we feel when we go from one small town to another to visit a brother. On his journey, he finds brothers and sisters in all parts of the world. And when one speaks with him, he talks with delight of his brothers in Gnadau, Sarepta, Berbice, and on the Thomas Island . . . 1 In Salzmann's view, the Moravians rightly deserved this title more than many of his enlightened contemporaries. 2 The latter did, in fact, carry on intensive communication across borders and participate in events far away, but their knowledge of the world was not generally gleaned from travel and their own observations. It was different with the Brethren. For enlightened progressives the notion of belonging to humanity as a whole instead of to a single nation was primarily a programmatic notion and symbolic formation of identity, which did not necessarily entail a way of living that crossed national borders. Immanuel Kant, as was well known, could be a citizen of the world without having to leave his home in Königsberg much at all. In contrast, the Moravians had a lifestyle that led them all over the world and, simultaneously, made them at home anywhere.
From its very beginnings, the Moravian community was extremely mobile. 3 The Moravians remained a relatively small group whose membership never exceeded ,. In , the global Moravian community had approximately , members (, on the European continent; , in Great Britain; and , in North and South America). By , the membership had increased to just ,, with , of the members living on the European continent; , in Great Britain; and , in America (Dietrich Meyer, Zinzendorf und die Herrnhuter Brüdergemeine. - [Göttingen, ], p. ). The Moravian Brethren were not oriented toward mass growth, as were, for example, the Methodists; rather, their community was based on a certain elite religious consciousness. The converts in the countries of their mission stations were generally not accepted as members but rather stood in a paternalistic relationship. According to an  report from missions abroad, in Greenland there were  missionaries from Herrnhut, as compared to , converts; in Labrador the ratio was /,; in Canada /; in the U.S. /; in South Africa /,; in Suriname /,; and in the Danish West Indies /,. On several islands in the British West
